This paper will revisit the evidence for the ritual impurity of outsiders at Qumran and hopes to resolve this crux with recently transcribed fragments from Cave 4. Although the texts discussed in this paper may have various origins, they were adopted and preserved by the community at Qumran and collectively represent a certain general stance toward impurity. It will be maintained that the sect considered all outsiders both ritually and morally impure. First I will review the general impurity laws related to outsiders and then I will discuss the speciÀ c status vis-à-vis ritual purity of the non-sectarian Jew, the Gentile and the ger. Finally, I will offer a rationale as to why the sectarians regarded outsiders impure.
To begin, I would like to establish working distinctions between moral and ritual impurity in the Bible. Even though these categories somewhat oversimplify the matter, they are still helpful. Moral impurity comes by transgression of biblical commandments and carries strong penalties, often death or excommunication if not properly resolved by repentance and sacriÀ ce. Ritual impurity comes by bodily processes and is contagious, especially to food and drink which then become forbidden. Ritually impure persons are easily puriÀ ed, usually by immersion in water and other similar rites. Sin is not involved unless puriÀ cation is not accomplished in which case it becomes a moral issue, especially if the offender handles sancta or enters sacred premises. While the notion of outsider impurity À ts the biblical deÀ nition of moral impurity it is a stretch to include it in the deÀ nition of ritual impurity. Nevertheless, the Qumranites, as well as other Jews in antiquity, made this appropriation of the biblical concept of impurity.
Let us review the texts which reveal that outsiders were considered ritually impure at Qumran. First, several texts make it clear that sin generates both moral and ritual impurity. The Community Rule (1QS 5:4, [13] [14] states that "impurity is inherent in all transgressors of His word" and requires both water ablutions and repentance for atonement. 4 The author also denies ritual purity and access to pure food to those who were disobedient (1QS 7:2-21; 8:22-24; J.W. 2.143). 5 The penitent of 4Q512 does not receive atonement for moral impurity until after immersion in water (4Q512 10-11 2-5; 29-32 5, 16). 6 Secondly, the process of initiating outsiders into the sect conÀ rms their ritual impurity since they are required to perform water ablutions and are forbidden to eat the communal food until they are completely
